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PROPHETIC VISION XVII - NEW ADMINISTRATION 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Isaiah, chapters 
56-57, and it serves to introduce the wholly independent section of 
the larger book or Isaiah in its present totality that is known famil¬ 
iarly to scholars as the Trito-Isaiah (chapters 56-66). The change 
in the historical situation at this point is as striking as that found 
at the end of chapter 39. Up to then the people of Judah were facing 
the inexorable march of events, due to culminate in the final destruc¬ 
tion of the city in B.C. 586. With chapter 40 the same people are 
found in exile at Babylon and facing the sure coming of a savior for 
them who in the person of Cyrus would capture Babylon in B.C. 538. 

This was a half-century lapse without any direct indication. Now the 
people are found back in Jerusalem. The temple service has been es¬ 
tablished for an appreciable time, and a whole new and different set 
of problems faces them as well as the prophetic voice that seeks to 
serve them. Better than another three-quarters of a century have 
elapsed since the close of chapter 55. Some light but not much will 
be obtained on these intervening years in the prophecies of Haggai, 
Zechariah and Malachi to which we will turn next (Prophetic Deliver¬ 
ance) , but in general the situation must be largely revivified on the 
basis of presumption. Scholarship indicates that Trito-Isaiah was 
compiled in the days of Nehemiah, and probably in the five years imme¬ 
diately preceding his advent (445 B.C.). Trito-Isaiah is as differ¬ 
ent in style from the Deutero-Isaiah as both are from the servant 
songs, but from a phraseology point of view Trito-Isaiah depends con¬ 
siderably on Deutero-Isaiah. Very much more markedly so than Deu¬ 
tero-Isaiah, however, Trito-Isaiah is influenced by Ezekiel both in 
diction and idea. The spirit of this new prophecy is characteristi¬ 
cally in a minor key. We now move from a world of hope and happy 
fulfillment to one of disillusionment. Here is a very strict formal¬ 
ism, with the Sabbath rigorously celebrated. Accompanying this has 
come also the hollow sacerdotalism and mounting socioeconomic abuses 
that carry the cycle of realization right back to Amos and the origi¬ 
nal Isaiah. The major problems that face the spiritual community are 
strikingly different from what has gone before, however. Thus there 
are the eunuchs in Babylon, who have been mutilated in order to serve 
as courtiers in the palace of the Great King. With the narrowing of 
standards do they face ostracism? Trito-Isaiah must reassure them, 
as well as the many proselytes who have entered into the fellowship of 
Jehovah's people and who fear the more rigid worship will cancel their 
privileges. The spiritual teaching of the passage is found in this 
matter of the cyclic return to human exploitation and abuse as the ba¬ 
sis of the Hebrew difficulties. Before the exile the great sin was 
their greed and now that they have returned and set up the real 
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worship of one God the change is no change at all because nothing has 
been done to alter their fundamental human nature nor to call them 
from the bestial to the spiritual. The pessimism that creeps into 
the apocalyptic tradition is seated in the realization that nothing 
really can be done to make the world the place it ought to be until 
there is some success in recreating man himself. Prophecy has not 
yet been able to approach the leavening function of the servant vi¬ 
sion . 


As so often in the spiritual history of man, an effort is 
made to accomplish by external and artificial means what can only be 
achieved by spiritual self-regeneration. It may be true that idola¬ 

try is abandoned by the Hebrews at last, but the evil practices en¬ 
couraged by the pagan rites are now continued under a different sus¬ 
taining ideology. What seems to be the greatest weakness of these 
resettlers in Jerusalem is their continuing fondness for magical prac¬ 
tices. Soothsaying is not questioned when raised to the level of 
prophecy, and becomes an interpretation of the inevitable consequence 
of certain acts and states of mind whether of an individual or a 
group. Prediction based on the analysis and charting of responsibil¬ 
ity is normal judgement in an exalted extension of its powers. Intu¬ 
ition of the will of God when it fits into this broad and convenient 
canon of approval is encouraged in everyone very literally. But 
soothsaying when it becomes the agency for a cheating of life and des¬ 
tiny, or an effort to find short-cuts for an advantage over others, is 
contrary to the whole spirit of prophecy. Examination of the heav¬ 

ens, the birds, the entrails of animals and so on as a means for find¬ 
ing out what after all is determined by the free will of man and the 
universal order of God's mind is a travesty of judgement and a return 
to bestial superstition of the worst sort. The evoking of the dead, 
and the submission of the spiritual welfare of self to demon-entities 
in whom the idle caprice of selfhood is embodied is an act traitorous 
to the very nature of self. Indulgence in phallic practices as magic 
or divination is again in the same category, since ultimately a man 
here attempts every rationalization rather than facing his own self. 

The personal application of the passage lies in the basic 
solidarity of both group and self whereby spiritual reality is possi¬ 
ble. Man divides himself against himself when he accepts any idea of 
a reality for himself centered outside himself, or when he approaches 
ultimate reality of divinity on any basis other than a direct and per¬ 
sonal experience. This is the very heart of the apocalyptic, and the 
eternal indictment of divination in any of its superficial aspects is 
that it betrays the soul's own existence. In the same way the group 
must have no commerce with anything alien to its own inner and spir¬ 
itual continuity. Therefore the unknown prophet identified as Trito- 
Isaiah is of necessity most emphatic against the pro-Samaritan party 
who would compromise Hebrew principles in order to build a superficial 
political and economic fellowship of advantage to the weak and 
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scattered settlers. The past is all sufficient demonstration of the 
fact that the strength of the Hebrews must be in Jehovah and not in 
man-made treaties or opportunistic alignments of states and nations. 
This would be reducing the whole community of the Hebrews to the level 
of the soothsaying or the cheap magic by which the individual is be¬ 
trayed . 


Zion can never be restored if the city itself and the lives 
of the people are no better appreciably than other communities and 
groups around them. There is no inducement to the Hebrews still in 
Babylon, Egypt, Armenia or anywhere else in the dispersion to return 
to a state of life that is no more than a reversion to pre-exilic con¬ 
ditions. In consequence the city must be purified and the people 
transformed. The tremendous weight represented in the opposition to 
this by active enmity from the Samaritans, passive inertia in the 
self-pandering evil habits of the populace and lack of understanding 
and dynamic self-stimulation in the leadership has its natural fruit¬ 
age in pessimism. But even as Amos and the others rose out of a 
great spreading hopelessness, so now there are new voices and powerful 
ones to inspire the Hebrews forward. Progress has been made and 
there will be more. The greater vision has not been caught by many, 

and it will require a Jesus and a whole new prophetic re¬ 
interpretation to produce any outstanding single advance, but in all 
these transition centuries there is work to be done and people who are 
doing it courageously if not magnificently. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) Why is this section of the Bible called Trito-Isaiah? How does 
it compare in background and expression with the other parts into 
which the prophecy of Isaiah is divided? 

(2) What does this prophet show to be the basic cause of the Hebrew 
difficulties? On what does the improvement of society depend? 
How does the Hebrew story exemplify this? 

(3) How could the greatest weakness of the Hebrew people have been 
changed to strength? What personal application of the basic 
idea here presented can you make? 

(4) How can group solidarity be strengthened? What on the other 
hand can cause it to deteriorate? 

(5) To what factors was the pessimism of the prophets of this period 
due? What seemed to lie ahead for them? 
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PROPHETIC VISION XVIII - PROPER FASTING 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Isaiah, chapter 
58, and it serves to reveal the great difference between the problems 
faced by the prophets before and after the captivity. The great goal 
in the earlier epoch of Hebrew history was the establishment and 
preservation of Israel as a nation or a people politically discrete, 
and the obstacle to its accomplishment was the persistence with which 
the Israelites sacrificed their chance for being an example to all the 
rest of their world through their continual aping of customs and rites 
they found about them or their effort to meet the social competition 
of existence by compromise and political meddling instead of depending 
on their own essential uniqueness and so strengthening it continually. 
In the latter epoch of their history the Hebrews almost completely 
contrariwise are seeking continually to hold to the literal and physi¬ 
cal forms of their cultural differences or what more happily would 
have been their national distinctiveness when the goal has changed for 
them and the call now is to be a leaven among the other nations 
through dwelling among these others and lifting all racial values and 
rites to a higher level of significance. In this passage the people 
are still clinging to the lowest of meanings in their way of life, and 
while it is no longer a fondness for self-indulgence under the stimu¬ 
lus of a pagan licentiousness it is none the less an equal desire to 
self-indulgence as this has been found possible and pleasant in the 
formalization of religious rites. Man continues to seek evil in the 
name of God, but the orgy of a more primitive tribal consciousness has 
been replaced by a more individualistic and private vice, or the inev¬ 
itable step into civilization with the sanction for an infiltrating 
bestiality taken in the sacerdotalism where fixed and empty religious 
formalism gives the shallow thinker a feeling of equality with God and 
with the ultimate standards. 

The spiritual teaching of the passage is found in the fact 
that when religion reaches this stage, its emptiness is apt to be dis¬ 
covered by the people at large before the religious leaders themselves 
are aware of what is happening. Religion frees primitive man from a 
set of tribal taboo, but by giving him moral responsibility frees him 
to amoral self-expression in exactly the degree to which it fails to 
quicken him to a higher idealism. The consequences are that a people 
is apt to become irreligious, and the task for the prophet is of a 
very serious nature indeed. The devastating results of the coming of 
religion in this surface and insufficient fashion is to be observed in 
the unfortunate chapters of Christianity's missionary enterprise, in 
which primitive people have been uprooted from their own traditional 
culture in the name of religion only to be delivered in practical fact 
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to a modern materialistic socioeconomic immorality for which they are 
in no way prepared. In the present passage the people complain that 
they have met the requirements of the superficial religion. They 
have fasted and conformed to the literalistic formalism faithfully and 
yet there are no results in terms of any personal richness in their 
lives. They are told that they are drawing close to God, but their 
experience would seem to be quite the reverse, and thus a new need 
launches a new era in prophecy. 

Here is the whole burden of the later work of Jesus in his 
bitter and almost savage attacks on the hypocrisy or empty formalism 
he found in the Jewish faith. Because the rites are devoid of imme¬ 
diate or real spiritual effect, and hence are individually meaning¬ 
less, it is necessary for the participants to put a meaning of their 
own into them as illustrated here in the acid description of Trito- 
Isaiah. The pioneer resettlers have come to Jerusalem to re¬ 
establish the Temple and to put down a new foundation for the ultimate 
glory of Jehovah, and what has happened? They keep the fasts but 
they carry them out as a basis for strife and dissension, or are more 
interested let us say in the language of our own world in whether the 
fast is conducted by a Baptist or a Presbyterian than in whether it 
has a definite and direct consequence in an enlarged understanding or 
enrichment of life. Unless prophecy is able to understand this tre¬ 
mendous and complete shift in the frame of reference, and capable of a 
very deep and genuine sympathy with the problems of living, its work 
at this point in comparison with all that has preceded will seem thin 
and quibbling and wordy. Action has become more spiritually centered 
in values or in formative consideration and in a symbolism of lan¬ 
guage. Prophetic effort has lost the major part of its theater on 
the superficial levels of life. And yet it is here, for those with 
the ears to hear, that apocalyptic really begins to come into its own. 
The real fast is to loose the bands of wickedness or to redirect the 
life by an ordering of the comprehension and a pointing of the con¬ 
sciousness. The new righteousness is not goodness but active social 
service in spiritual healing. 

The personal application of the passage lies in this posi¬ 
tive contribution of prophecy in the opening centuries of post-exilic 
Judaism, and for the great change in the scene of operations we need a 
shift in vocabulary. We are now dealing with Jews and not Hebrews, 
to make an illustrative but wholly arbitrary and somewhat incorrect 
distinction, and so with a Jewish church rather than a Hebrew cultus. 
We are at last in the spirit of the New Testament, although far ante¬ 
rior to the coming of Jesus, and we are dealing with the problems of 
men who are linked by spiritual rather than physical ties and who in 
consequence will increasingly have less and less community of interest 
in any physical distinctiveness as such. The new righteousness is in 
the spirit of the servant songs to the extent of its capability, and 
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it will seem that in many ways Trito-Isaiah comes closer to it than 
Deutero-Isaiah succeeded in doing. The old Hebrew faith required an 
extreme cordiality to foreigners or the stranger in the gate, but it 
was on a basis of fairness and compensation for the fair treatment the 
Hebrews had had as themselves domiciled in alien lands at various 
times or as was met by them through individual journeying. The new 
realization is that kindness of this sort is not an exterior reality 
in a world of hard caroming bodies but is a necessity of any genuine 
consciousness. True fasting is feeding the hungry, entertaining the 
poor, clothing the ragged and sharing all experience in general for 
the better or for the worse. Then does the light of man shine forth 
and his healing become the evidence of his being. 

At this point we observe the prophetic struggle with the 
formal tendencies to stagnation at its very beginning. The Sabbath 
rigorousness is yet ahead, and the utter fettering of free spontaneity 
of the individual is yet to come, but the seeds are here and it is in¬ 
teresting to note that a later hand has almost completely reversed the 
real implication of the present passage by the addition of verses (13— 
14) in which Sabbath-observance is made almost a panacea for the ills 
of man. The strict observance of the seventh day really begins with 
Nehemiah. It is not mentioned in the Deutero-Isaiah, nor in the 
prophets roughly contemporary with Trito-Isaiah (Haggai, Zechariah 1- 
8, Malachi). The injunction in Isaiah, 56:2, is mild and barely 
serves to mark the new tendency. These two verses now before us are 
even stronger than Nehemiah, 9:14, or Exodus, 16:23, and are here a 
warning against themselves by the Bible's over-all inspiration. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) What were the essential differences between the goals of the 
Hebrew people and the obstacles to their achievement of these in 
the two periods before and after the captivity? 

(2) What is their situation as described in this passage? What 
effect has this had on the mission of the prophet? And on later 
Christian missionary work? 

(3) How did Jesus react to a similar situation? How should we 
react? 

(4) Within what changed frame of reference has prophecy now begun to 
develop its message? Why is the frame of reference so 
important? 

(5) What changes in terminology now occur? Why had this become 
necessary? At this time what seeds of later developments can be 
discerned? 
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PROPHETIC VISION XIX — ADVANCING SHADOWS 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Isaiah, chapter 
59, and it serves to present a bitter picture very suggestive of the 
earlier prophetic thunderings against the social ills of Samaria and 
Jerusalem of three centuries before. The evils faced by the vision of 
prophecy are still socioeconomic in nature, but now there is a marked 
change in the texture of society and therefore a distinctly different 
emphasis in the prophetic complaint. The eighth century situation was 
essentially a case of class discrimination, or of the exploitation of 
the underprivileged by a handful of men who constituted a self-willed 
ruling clique. The evil of this class stratification has not wholly 
disappeared and indeed is evident to some degree in the most enlight¬ 
ened of modern states, but it has been subordinated to a widening of 
human selfishness through what has become a fair approach to a general 
social democracy. The message of an Amos or an Isaiah was simple by 
comparison, since they espoused the cause of a group of exploited peo¬ 
ple who were by far the majority of the population. Now prophecy is 
apocalyptic, or necessarily symbolical in a consideration of values 
more than facts, and in its direct approach it will have to become 
evangelical as in the step to be taken by Jesus and Paul. The dynamic 
contribution to the evils of society is now made by the very individu¬ 
als who are the greatest victims of social ill, and thus the apocalyp¬ 
tic appeals to man against himself. In one way this is a return to 
the work of a Moses or of the Judges as they inherited the original 
task of fabricating this people out of the loose clans of nomadic in¬ 
dividualists, and the reflection of this aspect is to be seen in the com¬ 
pilation of the Hexateuch which is the product of the general period 
lying between Ezekiel and Nehemiah (or Ezra, more specifically). In 
another and more vital way, however, it is a movement forward to 
the creation of a chosen people in the realm of race values or what in 
occultism we have come to term the invisible fellowship. 

The spiritual teaching of the passage is found in the all- 
important realization that the first stage in any self-enlightenment is 
a recognition of the need and the lack. Confession is the beginning 
of wisdom and righteousness. The coming of a greater reality in human 
experience is always by the action of some leaven, or the gradual in¬ 
filtration into consciousness of an insight by which existing values 
are impugned through the intimation ahead. There are gathering shad¬ 
ows of intense pessimistic disillusion in this Jerusalem of promise to 
which the exiles have begun to return. On the surface of things it 
would appear that the same process which had led the ten tribes to as¬ 
similate themselves into the Assyrians of the Armenian hill-country. 
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especially when the successive rise of Babylon and Persia gave them a 
sudden whole-cause with the neighbors of their quarter-millennium so¬ 
journ, would now lead the Jews to drop back from their high ideal and 
make common cause with the Samaritan mixture into which many of their 
original brethren had already disappeared. But the very heightened 
sense of their own disappointment, or their realization of wide dispar¬ 
ity between promise and performance on the part of Jehovah, curiously 
quickened the suspicion that their conduct and not divinity was at 
fault. In this the real Jew was born. 

We must not lose sight of the remarkable sensitiveness of the 
new type of personality that now comes into being. The Greeks and 
Romans will manifest the same uniqueness of personal make-up, but the 
Greek will be so much the individualist that he will fail to grow after 
his initial great contribution to human culture. At the end he be¬ 
comes the itinerant tradesman, and ultimately the mere peddler of a 
Latin world. Meanwhile the Roman by the same token will be so much 
the universalist that he spills out his genius into the Germanic and 
other people who overflow upon his neatly ordered world and so, like 
the northern Hebrews, he disappears in his real essence through the 
process of racial amalgamation. Neither the Greek nor Roman was able 
to establish his uniqueness in a spiritual immortality, but this was 
precisely what the apocalyptic made possible. The Jew even in a lit¬ 
eral slavery to the Hebraic tradition in a narrow sense has preserved 
himself to be a figure in the modern world because his culture remains 
a spiritual essential in his own existence. The Jew in the broader 
meaning of an initiate or the genuine Christian or true cabalist is 
even more sustained, to serve his world in the immortal spirit of the 
servant songs, by the apocalyptic reality now rapidly crystallizing af¬ 
ter the advent of Cyrus and the universalized political empires. The 
follower of Jehovah is no more the mere faithful performer of rites in 
a formal worship, or the man obedient to a fixed moral code, but is the 
living manifestation of a divine creative spirit and hence one who 
wears a breastplate of righteousness and a helmet of salvation. Here 
is apocalyptic imagery that is in the speech of literalists, but it is 
the poetry of an eternal higher comprehension. 

The personal application of the passage lies in the eternal 
necessity that spiritual realization come through the dramatization of 
its essence in an outstanding personality or messiah. This does not 
mean that illumination is something imposed from above as must be em¬ 
phasized over and over again but that society consists of an intricacy 
of relationship in which any given individual expresses some aspect of 
the whole for the sake of the whole. When this aspect is something 
existing on a level of values, an individual of necessity is particular¬ 
ly idealized by his fellows in some special regard. He may, like the 
servant of Jehovah, be spineless in failing utterly to defend himself 
against physical injury and yet in other respects disclose the summum 
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bonum for all men about him if not for all men who come after. The idea 
therefore is not an isolation of perfection, which is the basis of 
class distinction or caste and so of all the smugness by which men are 
forever inclined to destroy their spiritual realizations, but what in 
biology is the division of labor that permits higher and more complex 
forms of functional organization of life and consciousness. Reference 
in this chapter (verse 20) is literally to Nehemiah, exactly as prior 
reference seems definitely to be to Zerubbabel (55:4), but also at the 
same time by the spirally implications of all apocalyptic there is in¬ 
dication of the broadening band of others who will serve the general 
expansion or salvation of the race in many varying channels of effort. 

There remains always the attempt to literalize spiritual 
teachings through the psychological process commonly illustrated when 
one child who is lagging behind in climbing a hill or clambering over a 
fence and the like will pull back another as compensation for the lack 
of progress on his own part. Verse 21 is again a later addition by 

which the over-all inspiration seems to drive home the points made by 
prosaic and obviously inept comments. This is pedagogy by horrible 
example, let us say. Cyrus, Zerubbabel and Nehemiah carry the work 
forward by enlarging the opportunity for prophetic application, and 
lead to the work of Jesus. But it would be folly to demand that Jesus 
be interpreted by Cyrus rather than the reverse, or that in our day we 
should rigorously limit our experience to the physical situation of 
Jesus. Verse 21 pleads for a frozen revelation and a perfected for¬ 
malism wholly contrary to every principle of prophecy. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) Against what evils is the prophet inveighing at this point? 

In what ways does the message reflect the substance of earlier 
prophecies? 

(2) In what respect does it indicate a movement forward in develop¬ 
ment from the earlier messages? What were the advancing shadows 
and how could they become a leaven? 

(3) What is the significance of the use of the term real Jew? 

What new type of personality comes into being at this point in 
Hebrew development? 

(4) What other ancient people manifested this and how did they do it? 
With what differences? On what note does this section close? 

(5) What has always been the importance to spiritual realization of 
an outstanding personality? What determines who shall have the 
necessary qualifications? 


Lesson 2470, issued 10/8/18 


Page 58 


PROPHETIC VISION XX — THE NEW JERUSALEM 
Marc Edmund Jones 


This lesson in Hebrew prophecy is based on Isaiah, chapter 
60, and it serves to introduce a section consisting of three chapters 
to be covered in two lessons and marked by a rather close imitation of 
Deutero-Isaiah's style. Momentary new hopes and a high expectancy of 
social reform and religious purification follow on the occasion of 
Nehemiah's coming to Jerusalem in 445, or some similar but less easily 
identified and less probable time when it was again possible to see 
divine purpose brought to living actuality or dramatized in the person 
of some outstanding individual redeemer or messiah. The material is 
lyrical and happy, and the immediate passage is a poetic vision of the 
metropolis in its new and exalted spiritual function. It is to be 
noted that in the development of the apocalyptic tradition we are 
still considerably removed from the final concept of the messianic 
king, since there is no intimation of the sort here or until consider¬ 
ably later material. Actually the notion of Christian premillennial- 
ism, that the world must have an actual or literalized administration 
at the hands of a perfected being or must be ordered from above 
through a hierarchy or caste distribution of divinity to man is im¬ 
plicitly repudiated here. The salvation of man is by an articulation 
of human nature at its best rather than its worst, and we have already 
seen the degree to which the apocalyptic commits itself in its founda¬ 
tions to this doctrine of human responsibility. The evils in Jerusa¬ 
lem have been the result of a failure of man to quicken in spiritual 
sensitiveness or in a desire to be helpful rather than competitive in 
his relations with his fellows. The coming of Nehemiah and the rec¬ 
tification of administrative abuses relieve the sense of general dis¬ 
couragement, and apparently lead to happier days, but this does not 
alter the fundamental fact that man himself must take hold of his own 
destiny and reach out in his own person to the conscious fellowship 
with God by which society is saved. 

The spiritual teaching of the passage is found in the high 
sense of the necessity for social co-operation as the basis for this 
fine new order of things, although in Trito-Isaiah the level of expec¬ 
tation is still largely physical or literal and so below the challenge 
of the servant songs. The message of hope here is given a very prac¬ 
tical form in the opportunity before Jerusalem as a mercantile center. 
The idea comes from the bast cities of Babylon, Nineveh and other cap¬ 
itals of great empires where a widening commerce was the basis of the 
people's prosperity. Jerusalem however, even under Herod the Great, 
would have little chance to dominate any large trade area. She was 

not like Samaria, squarely athwart a leading caravan route. At no 
time in her history was she a manufacturing center. In the centuries 
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after the return she drew increasingly on the dispersed Jews for Tem¬ 
ple tribute, so that the Romans at the final destruction were able to 
carry away an immense loot, but in Nehemiah's time she had a most re¬ 
stricted trade potential. The frankincense from southern Arabia was 
a temple necessity, but it was sent to the entire world since it was 
known to Virgil. The animals for sacrifice came mostly from northern 
Arabia or Kedar, and this set up another trade channel but it all was 
on a very minor scale. 

What would bring the real wealth and fullness of life would 
be the spirit of Jerusalem as a center of universal worship. Ideally 
and apocalyptically there would be an experience of personal uplift 
which would make it worth untold sacrifices for every man to make the 
trip at some time of his life. These pilgrims, as the idea grew to 
real proportions, would be consumers of goods and also contributors to 
wealth. They would bring material values to exchange for spiritual. 
The intuition in the present verses is that there must be a real dis¬ 
tribution of all the values on every plane of their expression. Men 
must receive not only spiritual but also material blessings. The 
poor must be aided and the sick healed. The suffering in mind must 
be comforted. The uncertain-souled must be strengthened. The city 
of New Jerusalem could not exist for the Jews alone, but must function 
for the nations of the world. The gates must never close, and the 
Temple worship never cease. This came to pass ultimately in a con¬ 
siderable degree. The ideal of the pilgrimage as a spiritual neces¬ 
sity became a keystone in the later Mohammedan mores, even though the 
center of attraction was diverted to Mecca and its sacred black stone. 
The Christians caught the idea of the great city of inspiration, but 
in Saint Augustine's imagery it became the spiritual community or the 
invisible fellowship of Christian initiates. The Jews keyed their 
idea on too physical a level, and despite the holiness movements such 
as the Hasidim at the close of the active Old Testament prophetic 
movement and the supremely courageous revival of Hebrew nationalism 
under the Maccabees just before New Testament times the end of the 
matter was a material achievement. The apocalyptic had to have its 
renaissance in Christianity. 

The personal application of the passage lies in the luxury 
of the materialistic utopianism in which man so frequently falls just 
short of a true spiritual intuition. There is a foreshadowing here 
of the magnificent Temple of Herod, and a reflection of the tradition¬ 
al loveliness of Solomon's structure that Zerubbabel and Nehemiah seek 
to restore. Nothing is too good for God's house, and this spirit 
gives the world its splendid cathedrals or impressive houses of wor¬ 
ship through all the ages. The idea is not that we should cease to 
strive for richly appointed churches, or that we should deny the use 
of precious stones and gold for our altars, but that the meaning in an 
ultimate sense should transcend the building. The display should be 
catalytic to the spiritual realization, and not impede the aspiration 
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with a glow of purely material satisfaction. It is better to worship 
God in a log cabin, and to reach him there, than to bask in wholly un¬ 
suspected smugness in a million-dollar church. Yet it is better to 
give testimony to God with the greatest possible use and manifestation 
of physical excellence than to make religion a rationalized service 
for the benefit of man's personal welfare and in that descending from 
God to mere magic-working. The finest structure in the community is 
best the place where all the members of the community may meet in 
their highest common realization of their religion, but it is wrong if 
the church sits on the hill in splendor and keeps its ministers in 
luxury while down in the village the hopes of common people are slowly 
smothered under the press of poverty and the hopelessness of a life 
unquickened to the reality of which the fine building is the symbol 
and hardly the fact. 

The descriptions here are fundamentally apocalyptic, since 
if Trito-Isaiah is somewhat keyed on a literal level in his lack of 
prophetic depth and his lesser literary capacity he nevertheless is 
one of the great prophets of all time and indeed without a peer in 
many of his conceptions. In consequence the overtones of the whole 
compilation are especially rewarding to the keenly intuitive student. 
Trito-Isaiah is a pioneer in a new and difficult situation, and must 
grope for his expression, but he is definitely the inspiration of the 
whole later apocalyptic. Thus verses 17-22 here are behind the whole 
climactic vision of New Jerusalem in Revelation, and we must note the 
conception here of the interior light or true spiritual intuition in 
contrast with exterior and uncertain light in mere physical existence. 


SUGGESTIONS FOR REVIEW AND APPLICATION 

(1) On what basis does the prophet give a happy message here? To 
what extent does he continue in the epochal tradition? 

(2) How does Trito-Isaiah compare with the author of the great servant 
songs in his insistence on the necessity of social co-operation? 

(3) On what did Jerusalem, as compared with contemporary cities, de¬ 
velop her wealth and fullness of life? To what extent did her 
progress depend on material and on spiritual factors? 

(4) What was the conception of a pilgrimage as necessary to the New 
Jerusalem? Wherein did its realization fall short? What are 
the limitations to spiritual development of materialistic utopian¬ 
ism? Why is this so? 

(5) What possible contribution can material splendor make to spiritual 
development? In what respects was Trito-Isaiah a very great 
prophet while yet possessing certain definite limitations? How 
can you explain these facts? 



